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Reply : Brahman or self is an existent and existing
entity. That can he established only hy a different pram-
ana. Mere vakya cannot establish it or its nature.

Objection ; If such a distinct self is 'pramanantara
yogya' (to be established by another means of knowledge),
it means that no pramaha can establish it. Then why can't
you take the body alone 'to be the self ?

Reply ; ^Pramanantara yogyatva' only means that a
pramana like sabda can give an etroneous cognition. The
self is the object of experience and experieace alone can
finally establish it. On the other hand an unreal or an
inconsistent object may be given by sabda as hi 'Silah pla"
vanti' (the rocks are flowing) which lacks validity. Because
of this possibility of 'apramanya', Badarayana had to
undertake a separate enquiry to have the 'virodha paxihara
phala* ^result by resolving contradictions),

Objection ; Then even without the 'virodha parih-
ara\ there can be established the validity (pramanya),

Reply : Even if the self as distinct from the body is
absent, then too we hear of the validity of the phalacod-
anas. Then will arise the 'paramarsa sanka' (doubt) about
the validity. There is the 'pramanya^ of the existant obje-
cts like svarga. And when this validity is found, you can
not establish the validity for the ^haladi codanas' in the
absence of a distinct self which excludes the body. As
such Sankara says-^Sastriye tu vyavahare.,.,, adhikriyate".

Objection : In the Devatadhikarana both Jaimini
and Sahara have explicitly stated that there is no 'mantradi